Introduction: Ahmed Fahmy in the Missionary Context
Ahmed Fahmy, who was born in Alexandria, Egypt in 1861 and died in Golders The goal for Muslim society -and indeed more specifically for Ahmed's family -was to return the apostate, alive and whole, to the fold.
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American missionaries described the pressures that Ahmed faced after his baptism, along with his efforts to take sanctuary in the mission house. Missionaries reported that Ahmed's brothers and friends came to plead with him after his baptism.
When that failed, they reported, some friends and relatives dressed up as peasants, waited outside the mission house, and kidnapped him by hauling him away in a horse-drawn wagon. Thereupon they confined him in his father's house. The missionaries appealed to American and British consuls, who interceded with the Khedive Isma'il (ruler of Egypt, 1863-79) and his government to extract information and guarantees for Ahmed's safety.
Yet Egyptian authorities reportedly said that Ahmed's father had "a right to retain him", while the consuls declared it "a very delicate case". Christian would mean leaving Egypt and creating a career, family, and community anew.
Ahmed Fahmy in China
Information about Ahmed is scanty for the ten years following his departure from
Egypt. An LMS register of missionaries records that after reaching Britain early in 1878, becoming, according to the LMS sources, the "first foreigners" in that locale.
Missionaries described Zhangzhou at the time as a prosperous, but still very provincial, small city located in southeast China; it had a strong agricultural base and centuries-old connections to the silk trade. Its residents, whom an LMS chronicler described as "proud and haughty", and as having "the most supreme contempt for foreigners", greeted the It is much harder to assess the impact that Ahmed Fahmy had on the propagation of Christianity in Zhangzhou and its environs. In 1893 he reported that just twenty-four people, out of 13,145 patients treated during the previous year, had registered a turn to Christianity. lxv He acknowledged that his medical work was just one part of the process, by writing in 1917, Actual conversions in the wards is a veritable rarity, notwithstanding the oft repeated assent of the hearers to all you say to them on matters of faith and belief. And so I for one, at any rate, do not believe in hospital conversion, in the sense of sudden awakening to spiritual verities, and giving up of old beliefs long ingrained into their very being and forming as it were an essential part of their nature. Those who know the Chinese as I do can scarcely believe that conversion, as we understand it, is possible within the short time such patients usually remain with us in the hospital.
And so I always look to the churches, to which such cases are entrusted, to lead such adherents on to the goal we all have in view. The time needed is inevitably long, and the effort required undoubtedly great before the lost sheep is brought back to the fold.
His papers suggest that he devised his own system for evangelical outreach. Thus he required each patient who came to his hospital to attend daily hymn-singing and worship services, and made sure that illiterate patients were taught to memorize colloquial Chinese hymns. In a 1900 report he explained further that, "Every inpatient when discharged is given a letter of introduction to the preacher of the church nearest his home.
By this means we are enabled to follow up many of the cases who wd [sic] otherwise be lost as possible fruits of our labours." 
Conclusion: Ahmed Fahmy and the Making of World Christianities
The best most historians can usually do in tracing the global diffusion of Christian cultures through missions is to study individual organizations like the London Missionary Society, which operated in places as diverse as China, Botswana, and Samoa. Ahmed 
